
DIFFERENCE WITHOUT DIVISION :  

Hearing the many voices at the Table 

“Can we recognize God’s image in one who is not in my image ? There are times when God 
meets us in the face of the stranger…..That should not be a threat to our identity but a call to 

a moral and spiritual generosity more demanding than we had sometimes supposed it to 
be……What then becomes of my faith (which) must now make space for those who are 

different and have another way of interpreting the world ?”1 

 

“The Word as perfectly open sign, then, is a word of power. It is a Word that creates and 
sustains other words. It is a Word that opens up many voices, any of which can push and 

challenge and transform the present order. This Word is always open to new meaning; it is a 
perfectly open sign; it is God.”2 

 

“When Peter saw him (the disciple whom Jesus loved), he asked : Lord, what about him ?”3 

 

 The Church is a theologically diverse community. This is a simple fact which cannot 

be denied. However much sometimes we may seek, and even pray, for uniformity, from the 

time of the apostles the Church was a riotous mix of colour, a kaleidoscope of varied threads 

woven into the tapestry of God’s choosing. Simon the Zealot, the revolutionary, rubbed 

shoulders with Matthew, the man who colluded with a Roman occupying army. James, the 

one of thunderous temper, sat at table with Andrew, the quiet disciple whom we hardly 

sometimes notice. The people whom Jesus chose were divergent in thoughts, in temperament, 

even in belief. The people Jesus still chooses are just as diverse and varied. As Keith Ward 

put it in his book Re-thinking Christianity :  “there are many forms of Christian faith, and 

                                                            
1 Jonathan Sacks The Dignity of Difference (Continuum, London, 2002)  p.17 
2 Anna Carter Florence Preaching as Testimony (Westminster John Knox Press, Louisville, 2007) p.95 
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they change in many ways. There is not just one Christian faith, which has remained 

unchanged ever since it started.”4 

 In this essay, I shall contend that theological diversity is not a problem that the 

Church should seek to camouflage, manage or eradicate, but rather a gift of the Holy Spirit 

that the Church should embrace and foster. For in that very diversity we glimpse the face of 

the unknown, mysterious and elusive God of creation. Based upon a recent theological and 

ethical questionnaire that I conducted amongst my own congregation (see Appendix), I shall 

ask three related questions : 

1. How is a congregation to live with such theological diversity ? 

2. What is the pastor’s role as teaching elder in that diverse community ? 

3. In what way might this diversity be a pointer to God ? 

Before we consider these questions though, let me say a brief word about the congregation 

and the questionnaire itself. Brechin Cathedral, like many Scottish parish churches, is diverse 

because of its role and its history. To be sure, there are many less diverse congregations in the 

Kirk, these might be called “gathered” where folk often travel many miles to attend worship 

because of attachment to a specific building, family ties, people like the style of a particular 

minister and (sometimes) the theological emphasis of a congregation. My congregation is not 

one of those ! Its membership may indeed be partly based on family ties but the Cathedral has 

simply been there so long (probably since about the 7th century, and certainly from 950 or 

thereabouts, which is the date of the Round Tower) that people often don’t really express in 

words why they joined it. It is just part of the bricks and mortar of the local community. As a 

Parish Church it therefore is bound to draw together very different people. What is perhaps 

most surprising about my questionnaire though is just how diverse are the beliefs of the 

                                                            
4 Keith Ward Re‐thinking Christianity (One World, Oxford, 2007) p.2 



people in the pew. This questionnaire was issued, at random, to 50 members of the 

congregation. I am grateful to the 42 respondents who took the trouble to complete it. And 

their ideas were often at variance with each other ! Being at variance over everything from 

the Virgin Birth to the Resurrection, gay marriage to nuclear weapons, the questionnaire 

revealed to me, their minister, just what the congregation thought, or at least, what they 

thought they thought. For it became clear from comments written on the questionnaire and 

the odd comment in passing, that what I meant by a phrase and how they understood the same 

phrase was sometimes quite different. Even diversity can truly be diverse. 

 I do not propose in this paper to analyse the responses given in this questionnaire in 

any great detail. They point to the existence of considerable theological diversity in my 

congregation, perhaps to a much greater degree than I was hitherto aware. Rather, my three 

questions relate to this fundamental issue : having uncovered this Pandora’s box of diversity, 

where do we go next ? What do we do with it ?  

1. CAN THE CONGREGATION STILL LIVE TOGETHER ?   

There are several ways one could approach theological diversity within a congregation. One 

might regard it as a threat to be eliminated, or an accident to be managed in some way. Even 

simply as a reality to be affirmed, although probably not fostered. Sadly, many churches have 

proceeded down those very roads, and I think that is a pity. For, as I indicated in my 

introduction, I ponder whether theological diversity may in fact be a gift of the Holy Spirit to 

today’s  Church ? In both the Biblical account of the Tower of Babel (Genesis 11: 1 – 9), and 

indeed the Pentecost story (Acts 2) God is the very one who creates many voices. Indeed, the 

Lord seems somewhat alarmed by a univocal approach from humanity5. The unity found in 

the Church at Pentecost is not achieved through everyone saying the same thing, but rather 
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through the presence of the Holy Spirit who gives the believers the ability to hear and 

understand other people’s voices.6 As Avram put it in a recent blog on virtue : “we want to 

be teachable. We want to learn from others – even from our enemies.”7 

 For me, I want to stress heteroglossia8 as one way forward for my congregation. 

Given this approach, not only can we become conscious of the voices of the other characters 

upon the stage that is the Church, but we may increasingly come to hear through the many 

voices the “other voice”, that of the Author Himself. Is the Holy Spirit only present within 

our agreements ? Surely the Spirit of God is also living in the tensions of our disagreements ? 

As the report of the PCUSA on “Peace, unity and purity of the Church put it” : “Conflict can 

be transformed into creative and constructive engagement in which those who disagree can 

seek together to know and follow the will of God.”9 Admittedly this may be a high risk 

strategy. Its success depends to a large degree upon the centripetal and centrifugal elements 

within any congregation being in a delicate balance. Although I would probably want to 

“seek flexible equilibrium rather than static and perfect balance.”10 Stasis can indeed be the 

great enemy of the Church, where the status quo can become a byword for orthodoxy.  So, if 

we are indeed to let the other voices within a congregation speak, and moreover hear them, an 

open strategy is necessary. 

 In order to maintain that balance between centripetal/centrifugal, I want to lay stress 

on two crucial uniting factors. The first is Christ Himself. He is the centripetal force that 

draws all things to Himself.11 In his book Christ the Reconciler, Peter Schmiechen argues that 

                                                            
6 Acts 2:8 
7 Wes Avram “Echoes : of the Word” Pinnacle Presbyterian Church blog, June 6th 2012 
8 This term was first introduced by the Russian linguist Mikhail Bakhtin and applied by him to different voices 
within the one novel.  It literally means “different speech‐ness”. 
9 “Peace, Unity, Purity” Report to the General Assembly of the PCUSA ( 2006) p.22 
10 Ibid. p.28 
11 Colossians 1:19 



the gospel of reconciliation, found in Christ, is necessary to hold together the divisions within 

the Church and the within the world :  

The Church must recover its priceless treasure, which for our time is the proclamation 
of reconciliation. In the presence of that gift and promise, the Church must be 
reconstituted. Only such a reformulation of ecclesiology can be faithful to the gospel 
or be good news to a divided world. The challenge Christians face today is whether 
they can affirm a basis of unity for themselves as well as for the world.12  

While I would want to affirm much of what Schmiechen says in that Christ must be the basis 

of that unity, I also would want to have some reservations that his strong stress on one 

particular theory of the atonement (however essential for his subsequent argument) might in 

itself limit the many voices and result in a univocal approach.  

 In his book Where the Light Shines Through  Avram argues for “nonviolent 

witness”13 which he describes as “the cultivated art of telling the truth in love, which implies 

a rhetoric shaped by Christ’s unwavering and involving compassion for the world.”14 This is 

more like the model I seek for the congregation : the ability to explore within a safe open 

space the variations within our theological opinions, and yet still have the arms of Christ 

underpinning it all. Ivan Illich in his 1982 work Silence is a Commons drew attention to the 

impact of technology upon the ecology and “resurrected” in a sense the old medieval concept 

of the common land, which was a strong protection for the peasantry, particularly in 

Medieval England and France. For our purposes, the “commons” may be regarded as that 

safe space, where no-one has control, and where the common life of the community is 

worked out. It can be a space for disagreement where no-one feels threatened and where 

violence (verbal or physical) may not be done. 

                                                            
12 Peter Schmiechen Christ the Reconciler  (Eerdmans, Grand Rapids, Michigan, 1996)  p.140 
13 Wes Avram Where the Light shines through  (Brazos, Grand Rapids, Michigan, 2005) p. 141 
14 Ibid. p.141 



 If Christ is that “open space” (which Chopp15 speaks of in my introductory quotes) is 

one uniting factor, my other centripetal factor would be what I have called elsewhere “an 

eschatological driver”16. Here Thomas Long is particularly helpful in his eschatological 

stress. The Church has lost much of its eschatological drive, it has settled down into a pattern 

of preservation of the present and a celebration of its past achievements and success, without 

really ever allowing the future to direct its motion of travel. Tom Long, in stressing this 

eschatological driver, puts it rather nicely : “What happens in the middle is finally defined by 

the end…..reverse the flow of time. Everything is read from the end backwards, and events in 

the middle of things take their significance not just in themselves but in how they are related 

to the end.”17 For in essence, what the gospels tell us is that the best and most exciting 

chapters are still to come and we will not write them, the Author Himself shall. Long’s 

emphasis upon hope as an “in-breaking” of God’s coming kingdom has the potential to speak 

volumes to a congregation such as my own with such ancient roots. 

By contrast with Long, Jean Bethke Elshtain in her book Who are we ?  lays stress 

less upon the future chapters of our tale and more upon past tradition as the source of 

nourishment of hope. She comments : 

A living faith exudes performative consequences; it instructs us on how to live; it 
enlivens the very sinews of our being. There is a word to describe what I am about : 
resourcement : tapping the great, replenishing sources, the ever fresh waters of living 
tradition. This is not a return in the sense of an originary quest. We cannot get back 
behind history. We cannot go back to reproduce a pristine moment.18  

For Elshtain, recovery of past traditions can become not something to be avoided, but an 

opportunity to be embraced. Elshtain’s stress upon tradition is therefore not as shackles that 

                                                            
15 I shall return to Chopp’s views when I come to consider the role of the pastor in this theologically diverse 
community. 
16 See my D Min 44 essay on “The Church as a Narrative Community” 
17 Thomas Long Preaching from Memory to Hope  (Westminster John Knox Press, Louisville, Kindle edition, 
2009) p.126 
18 Elshtain Who are we ? Critical Reflections and Hopeful Possibilities (Eerdmans, Grand Rapids, Michigan, 
2000)  p.4f. 



hold us back, but rather as re-remembered presence that calls us forward into the future. For 

in the recovery of these ancient traditions we may as a congregation find our unity not in 

beliefs but in common practices, soaked in eschatological hope. One would suspect that in 

my own congregation (which arguably has a communal memory base of well over 1000 

years) this recovery of tradition to foster present hopefulness might be a rich source to tap. 

Yet, I find myself somewhat hesitant and reluctant. My question becomes how far do these 

traditions fit in with the greater metanarrative of the gospel ? As a Reformed Christian the 

question needs to be posed : what if these traditions are corrupted ? Do we therefore end with 

a hope based upon a false premise ? Long’s model of the future informing the present seems 

less open to possible corrupting influences and, I would argue, probably closer to Jesus’ own 

emphasis upon the coming kingdom. Elshtain’s worry with Long might be that his (and my) 

“eschatological driver” could become simply a case of humanity seeking its own self-

sanctification; that our coming kingdom motif is shaped more by our needs and wants as a 

congregation and less by any Biblical image. She writes : “The world, if transformed into a 

messianic project, is terrifying, dead, even demonic.”19 Elshtain’s corrective to any 

misrepresentation of the last chapter of the Story is tradition, while the metanarrative of the 

gospel itself acts as a corrective to the traditions. In true “unity in difference” both Long and 

Elshtain have something worthwhile to say in this regard; both their voices need hearing. 

Whichever model, or combination thereof, we adopt, we can grasp hold of this 

eschatological hope as a congregation, and remember in our diversity and discussions that in 

hearing these many voices, we have yet to hear the final story told by God. In other words, all 

of our views, ideas and theological concepts are provisional. We do not yet have the final 

chapter; we cannot yet see the whole picture for parts of the jigsaw are missing. This 

eschatological limitation to our vision should thus result in humility. We do not know thus 
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must we speak the truth in love.20 That is not to rejoice in either relativism or pluralism, it is 

simply to recognise with humbleness that we cannot own truth, we can only experience it in 

relationship with Jesus Christ.   

 My centripetal forces thus are two-fold. On the one hand the truth found in Jesus 

Christ who is alone our Head and no other. And on the other recognition, given the 

eschatological driver that I believe must permeate the Church, that all our views and ideas are 

ultimately provisional. Thus we can look not inward from set and established boundaries, but 

rather dare to look out centrifugally to rather more porous boundaries of belief. A risky 

venture ? Certainly, but one in which I think the rewards for the life of the Church will far 

outweigh the dangers.  

2. WHAT IS THE PASTOR’S ROLE AS TEACHING ELDER ? 

Given my two centripetal forces that I have identified as being key to the Church, it seems 

that the preacher’s role is clear : to stress these forces, to show and remind the congregation 

that whatever their divergence, the forces holding them together are greater than any forces 

driving them apart. 

 Thus, following Rebecca Chopp’s guidelines, any proclamation has to show forth 

Christ not only as unifier, but also open and safe space. Chopp puts it thus : 

Like the three persons of the Trinity, the Word and words we choose to signify it are 
bound together in a relationship of meaning as well as chaos, presence as well as 
gaps. This will (big surprise, here) make our task of proclamation both exhilarating 
and infuriating. We will get meaning, and we will also get chaos. We will know 
presence, and we will also know gaps. This, in the very same sermon moment !21 

In practical terms, this means as a preacher raising questions in the mind of the congregation 

without necessarily providing answers. Or, if answers are provided these are in a witnessing 
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conviction form; these are my answers to these questions; what are yours ? This will be a new 

experience for many congregations who are used to seeing the minister in role of didactic 

lecturer, giving set rehearsed scripts, rather than as spiritual director offering improvised 

dialogue. It is also a new experience for some ministers who may fear a creative chaos that 

such an “open space” preaching brings and the loss of prestige also to their own role as 

didactic teacher. 

 Chopp’s insistence on these open models seeks to avoid the greatest of all dangers for 

any faith : idolatry. Any talk of God is limited and provisional simply because God is 

limitless and eternal. Chopp insists on Scripture as prototype rather than archetype, a 

prototype being “an open ended paradigm or model that guides action but is always open to 

transformation.”22 The meaning of Scripture is never set in stone, fixed, but always moving, 

open, open to new interpretation; this seems a very Reformed doctrine indeed. Further, 

coming from a feminist perspective, Chopp wants to proclaim Scripture through a 

“hermeneutics of marginality”23. At first I am cautious, suspecting Chopp of imposing her 

feminist ideology upon Scripture. But then, she clarifies : “that testimony…..involves both a 

confession of the self and a narration of events : who we are and what we have seen.”24 In 

other words, a telling of God’s metanarrative (which is not ours to own) is re-told in our own 

words25. There is a sense in which, in this open model, when all voices around the table have 

equal weight, we all speak from a hermeneutics of marginality. No one, not even the 

preacher, has the authority of the magisterium, since all contribute their experience to the 

melting pot of faith. Each tell the tale from a different vantage point, as witnesses 

nevertheless to the same event. The preacher’s task is not to stifle debate and impose a “one 
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25 Here perhaps we see how the metanarrative of the gospel and the tradition stressed by Elshtain might be 
held together in creative tension. 



size fits all model” of theology upon the congregation. The preacher’s task rather is to 

recognise the diversity, name the anxiety arising in the congregation and from that and open 

the conversation up, stressing always that in the midst of the talking, the Word Himself is 

present. In that gap between what we say and what is heard, the Spirit does its work. In 

relation to my own theological diversity questionnaire, my task is now to preach sermons that 

provoke meaningful disagreement without provoking needless anxiety. My task is to leave 

that commons, that open space for Christ to speak. Thus Chopp can affirm : “Whenever the 

church makes itself a space and time of freedom, whenever it encourages new ways of 

speaking freely, it preaches good news.”26  

 But this open space is but one aspect of the preacher’s task. What of the 

eschatological stress introduced by Long and Elshtain ? Long in his work Preaching from 

Memory to Hope has a particularly helpful final chapter in which the eschatological 

dimension of preaching is explored. Long, correctly in my view, identifies that much of 

contemporary preaching lacks any eschatological basis; it is all about the desire for progress. 

Drawing upon Frank Kermode in The Sense of an Ending, Long suspects that “an affluent 

society that is basically satisfied with the status quo and wishes for an unbroken trajectory 

from tick, uninterrupted by a tock.”27 Tock, in other words, being the eschatological in-

breaking of God.  Long thus identifies three key elements in what he calls “the eschatological 

pulpit” : 

I. “to participate in the promise that the fullness of God’s shalom flows into the present, 

drawing it towards consummation.” Thus must the preacher allow the coming 

kingdom to break into the here and now.  Fulfilment promised by God has the 

potential within our churches to greatly alter our mind set and change how we 
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currently work as a congregation. To move from maintaining the structure to living in 

the future promise. To preach a kingdom that has yet to come and yet, paradoxically, 

is already here.28  

II. The middle of the story, where we are now, does not have the final word or the last 

judgement. That belongs to God, who is the only one who writes the final scene of the 

play. “The End changes all”29 Our congregational worries in relation to fabric, finance 

or personnel are all relative. Our principle focus should not be the issues of the middle 

chapters but the denouement that we find only in the concluding part of the 

metanarrative. This aspect, the final chapter being decisive, is perhaps alluded to in 

our conduct of funerals; as pastors we are keen to stress the limits of death, pain and 

sorrow and point to Resurrection promise. Yet I wonder just how dramatic and 

witnessing it would be if we started living eschatologically as a Church; allowing the 

last chapter of the story to influence our thinking, our finance, our fabric concerns ?  

III. “preaching eschatologically today means helping our people know that the 

eschatological and apocalyptic language of the Bible is not about predicting the 

future; it is primarily a way of seeing the present in the light of hope.”30 The preacher 

thus has the wonderful opportunity to help the congregation see life in a very different 

way; through the spectacles of hope, joy and completion in God. Pastorally, this 

means a stress in our preaching, and in our intercessory prayers particularly, that pain, 

illness and death are not the final word. That word, that concluding “Finis” belongs 

only to God, who is Creator, not destroyer. In our preaching we must point beyond the 
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on the concept of the kingdom as explored in Matthew’s gospel. 
29 Frank Kermode as quoted in Long op.cit. p.127 
30 Ibid. p.129 



worries of this middle time to the last time when all will be one and all will be 

revealed.31 

I confess I find Long’s approach both compelling and exciting. Like Long I do think that for 

too long eschatology within the church has been relegated to the margins of the cranks and 

the doom-sayers. Yet eschatology changes the game, alters the stakes in preaching, 

particularly in a context of theological diversity. Does it matter that we think different things, 

have different agendas; what matters is that we are grounded in God’s promise and that He 

alone has the last word. The eschatological vision provides that unifying force, that gathering 

together of all the scraps from the feeding of the thousands. In Christ, our open space, our 

goal, all things are held together. 

 

3. GOD AS THE HEARD VOICE MIDST THE MANY VOICES. 

In my introduction I had suggested that a theologically diverse congregation rather than being 

a curse to be avoided might very well be a gift from the Spirit to be embraced. It does not 

make life easy (particularly for the minister) but it certainly does make things more 

interesting ! More than that, it does, I believe, help us hear more clearly the voice of God and 

discern the mind of Christ. For if there are many voices around the table, even if they are all 

clamouring for attention and speaking at once, we may be sure that somewhere in that 

apparently discordant mix is a ringing bell, the Spirit itself. Francis Cardinal George of 

Chicago put it thus in his installation homily :  

What the church brings to any society or neighbourhood is the experience of making 
differences public so that they can be shared to create a richer unity. In the church 
every racial and cultural difference must be made public so that everyone can come to 
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know how Christ can be black or white or brown or yellow or red……The differences 
must be made public but in a way that can be shared, so they can enrich everyone.32 

It is interesting, I think, that the Cardinal suggests our differences should not only be held in 

the Church but made public. Diversity thus becomes witness; a problem to be managed 

becomes a gift to be celebrated and nourished. 

  We can say all of this, I suggest, because of the two centripetal forces I have stressed. 

That the Truth the Church seeks is not located solely in a model of correspondence, 

manifestation, proclamation or even (though I am very sympathetic to it) dialogic 

subjectivity. Truth is found in all of these, but supremely Truth is found in transcendence, in 

Jesus Christ, in God breaking in, as flesh, into this world. Furthermore, the “eschatological 

driver” which I have laid great store by, allows all these voices to be held together in the 

present, confident that in the future they shall all be gathered unto Christ when He comes. 

 I said it is a risky strategy and it is; a common open space with no walls, no 

boundaries can be an unnerving, even frightening place for a congregation to be. Loose ends 

are left, and that seems untidy, even remiss. Some people like boundaries, clear delineations 

of where they can go and what they can think.33 My argument is that the Church is not like 

that, precisely because the Church is a community focused upon the last chapter and its 

outcome impacts upon the rest of the narrative. If we are truly a community of faith, a 

community that lives by trust and not by sight, we must be prepared to make sacrifices that 

we might really encounter the Living God. I would suggest that one of these great sacrifices 

to be made is to lose certainty in the here and now. We need sacrifice surety today for 

tomorrow’s promise. In that exciting faith, that dynamic place, we can ask the great questions 

of existence. In my view we are back with Abram leaving the comfort and certainty of his 
                                                            
32 As quoted in Elshtain op.cit. p. 142 
33 See Jonathan Haidt, The Righteous Mind  (Penguin books, Kindle edition, 2012)  p.291 in which he states : 
“people need external structures or constraints in order to behave well, co‐operate and thrive. These external 
constraints include laws, institutions, traditions, nations and religions.” 



father’s country and travelling with trust into an unknown land that only God can and will 

reveal.34 

“Preaching eschatologically, therefore points not to unassailable evidence of God’s 
reign, but to fleeting signs and wonders, ambiguous glimpses of what shall surely be 

already spring, like green shoots in the desert, a word from God’s future that reshapes 
our imaginations. It is to speak from the end to the middle, to allow the word “It is 

finished” to liberate a world still very much in the making.” 35 

 

“Match the present to the promise – Christ will come again; 

Make this hope your guiding premise – Christ will come again 

Pattern all your calculating 

And the world you are creating 

To the Advent you are waiting 

Christ will come again.”36 

 

************ 
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36 Thomas H. Troeger, hymn no. 479 in Church Hymnary (4th edition; Canterbury Press 2005) sung to the tune 
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APPENDIX : Theological Diversity Questionnaire (with results) 

As issued to the Congregation of Brechin Cathedral in Summer 2012 

“PREACHING TO THE BIG TENT” 

 

A Congregational Questionnaire on Theological Diversity  

(42 replies were received out of 50 forms issued) 

 

To assist the minister in the next stage of his Doctoral studies, members of the Session and 
congregation are asked to complete the following questionnaire. The replies are completely 
anonymous and are purely for statistical research purposes. 

 

DOCTRINAL ISSUES : 

 

1. The Virgin birth. 
Do you think that Jesus was :  A) Born through miraculous means of a Virgin 15 

                                                 B) Born naturally and his human father was unknown 6 

                                                 C) Born naturally of Joseph & Mary 18 

                                                  D) Other 3    

2. The Life of Jesus. 
Do you think that Jesus :  A) Performed miracles as recounted in the Bible 15  

                                          B) Had some healing powers that later Christians exaggerated into                            

                                                miracle stories. 19 

                                          C) Was an amazing teacher & charismatic leader whom the                                 

                                                Church wanted others to believe in and thus created stories  
       about him. 6 

                                          D) Other 2 

3. The Resurrection. 
Do you think Jesus :  A) Rose bodily from the tomb on Easter Day 14 



                                   B) Had a different kind of body after Easter that we can't understand14 

                                   C) Was some kind of apparition the disciples experienced. 12 

                                   D) Didn't rise and the Church created this myth. 2 

4. Jesus and God.* 
Do  you think Jesus was : A) The Son of the Living God 20 

                                          B) The Messiah promised to Israel 12 

                                          C) An amazing prophet whom the Church later hero worshipped                             
13 

                                          D) An ordinary man who was specially in tune with God. 13 

                                          E) Other 2 

* The options are not necessarily mutually exclusive. You can select more than one ! 

 

ETHICAL ISSUES : 

5. Gay marriage : A) Should be permitted – it is a sign of equality in today's world. 12 
                         B) Should not be permitted – the government have exceeded their remit. 18 

                         C) Might be permitted under certain limited circumstances. 4 

                          D) Other 8 

6. Euthanasia for humans : A) Should never be allowed. Only God has the right to take life. 4  
                                         B) Should be permitted under very limited circumstances where 

                                              there is no hope of recovery of a patient. 19 

                                         C) Should be permitted where a patient has expressed such a wish   
        in a “living will”. 19 

                                          D) Other. 

7. Re‐marriage of divorcees in Church : A) Should never be permitted 1 
                                                             B) Should be permitted if the partner concerned is 

                                                                  the “innocent party” 11 

                                                              C) Should always be allowed – no person has the   
                right to judge. 29 

                                                              D) Other. 1 

8. Nuclear weapons :  A) Are an abomination in God's eyes and should be scrapped 
                                     immediately. 13 



                                B) Short range tactical missiles could be used in very limited cases on a 
        battlefield. 3 

  C) Better dead than red. Keep the nuclear weapons as a deterrent. 18 

  D) Start bombing Iran & Syria now before they hit us. 

  E) Other. 8 

 

 


